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intensive forms occur in interpolated passages ; the two noticed { both read by
the Northern recension ) are dodhilyamdna App. L18.1.7 and jdfvalyamdéna
App. 119 L1838 (also Mbh, 1.92.26c, 3.98.18¢c, 186.98¢, 4.21.42c, cte,, of
Jijvalan Ram, 1.59.31b). Intensive forms are also very rare in the iext of the
Sundata and Yuddha kdndas. From the Yuddhakinda may be noted the
irregular form Jdjrmbhamdna at 48.50a.

The foliowing are the instances of denominative bases “hlch oceur in the
text of the Critical Bdition of the Ayodhyd, Aranya and Kiskindha kipdas:
asitya {oblyasiyya 2.8.1a and abhyasiyitmnm 4.15.19b ), pratikitlaya (apratikalayan
2.45.63b 3, cirdya (cirdpasi 2.58.5¢), dirghaya (dirghayasi 2.94. 144d) namasya
{ namasyanii, 2.2.32a, ctc. ), nispatraya { nispatrayitum 4.11 47d, which the Tilaka
commentary glosses pagrahingn kartum ; Monier-Willlams also notes the base

for the Mahibhiirata ), mahiya {(mahivamdna 2.14.26c, etc.) and éabdaya'

{ Sabddpayet 2.53.3d). There are, of course, other stems which are clearly
denominalive in origin though no longer classified as such, for example, kire
( hirtaya 25291 and aparikivtita 2.94.16b ), pdl { palayisyati 2.8.8b, ete. ) and
mantr {2.4,1c et passim). But aliogether the demominative is of such rare
OCCURTERCE as to play no sigaificant role in the verbal system of the Rimayana,

PRATRAPANA AND SATKHANDAGAMA
o By
Darsuxassal D. MaLvania, Ahmedabad

The ddiga Sitra Drstivida is the common source of both Prajfidpandsiitra
and Satkhanddgama. That is, both these works have drawn wpon the Drstiviida
for the material contained in them. Again, both these works are of the nature
of compilation, But their style of presentation is different. Oune should note
the points of this difference, Prajfidpandsiitra contains 36 literary divisions calied
*Padas”. It keeps living being in the forefront. Satkhanddgama, in the first
Khanda called Jivasthiina, investigates, through various points viz gati etc., the
14tk stage of spiritual evolution { gupasthina; here the term jivasamisa is
employed for gunasthina), resulted from the destruction of Karmas. Of the
remaining part Khuddabandha, Bandbasvimitva, Vedana-these Khandas could
be said to deal with living being keeping Karma in the forefront. In the

. Vargauiikhauda too the main topic treated of is the vargana {class) of karma.

The vargand of others is discussed in so far as it is conducive to the uaderstand-
ing of Karma-vargapi. The Vith Khanda is known by the name of Mahiibandha.
Hence there too the discussion about Karma is the main.

- QOut of the 36 *Padas’ conlained in Pz'ajﬁépaﬁ&sﬂzré, the names of six
“Padas * ( 23-27, 35 ) oceurring in the Prajfidpandsiitrg itsell are * Karma’ (23 ),
Karmabandhaka { 24 ), Karmavedaka (25), Vedabandhaka {26), Vedavedaka

- (27), Vedana (35). It is inferesting to compare these names with those of the

concerned Khandas of the Safkhanddvama, suggested by the commentator. The
concerned ¥ handas of the Sutkhonddgama discuss the topics more in detail and
more minutely ihan the Padas of Prajiidpandsitra.  Thus in Prajiidpandsiiira,
the discussions centre rolmd the Jiva while in Satkhayddgama they centre round
the Karma.

 Prajfidpandsiitra promivently empioys question-answer siyle ddopted in
Afga Siitras, And at many places itis clear that the guestions and answers are
of Gautama and Mah#vira respectively. But Sazkhanddgama employs the scientific -
method the constituents of which are UddeSa, Nirdefa and Vibhiga. Only
occasionally we come across the questions and answers, '

Prajiidpandsiitra whzch is of the nature of comp:ialzon is a work of one
Aciirya. But the case with Sathhanddgama is different, l’mjﬁapmza confains

1 The topics like * Bandhoasimittavicaya, Sa{kha;adégama Book VI, occasioaaliy
employ gquestion-answet style,
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no Calika,  But in Safkhanddgama Calikds have been added.! We know pol
as to who made this additions and when. Buf the term Ciliki tisell suggests
that itis a later addition. The similar thing has happened oven in case of
Agamas like Dasavaikdiika,

safigrahani gﬁthés, Giithas 99-101 of Prajiidpand occur in Satkhandagama. The
gathis as found in Safkhauddgama are as follows ;w-
Book XIV '
Sii. 121 * tattha imam sah@ranalakkhanarh bhapidam —
§il. 122 sihi#ragamibiro sihirapaminapipagahanam ca [ |
" sEhdranajivipam siharinalakkhanad bhapidad //

Prajiidpandsittra is written in the style of original Siitra while Sukhandd-
gama employs commentarial or expository style in addition o it. In the
Satkhanddgama many a time the discussion is conducted through ¢ entrances’
to exposition ; this suggests commentarial style. That is to say, after having
suggested the entrances to exposition by the words “ aniogaddarani ’ the exposi-
fion is conducted through all those f enfrances’ onc by one.? Moreover, the
terms like K, vedand, karma dre explained through the method of Niksepas,
viZ. nima, sthipand, dravya and bhdva. In doing so it has clearly followed
the style of exposition found in the Nirpuksi of Jaina Agamas.® The employ-
ment of terms like fanugama,’™ *samiaparivagd,”? ‘niddesa,” 5 vihisgd’?
{ = vibhisi j also points to its commentarial style, Bverywhere in Satkhanddeana
a discussion on those particular marganddviras ( topics of investigation } begins
througlh the woids - gadivapuvidena’, fihdiyanuvidena’, * kayinuvidena’
etc.®. This system is rarely found in the Prajiidpandsiitra. Only two words
¢ disiguviidesa " and [ khettnuviidena’® occor in it. But the word ¢ gatyani-
vadena * has not been employed in the discussion on gati, étc.

Su. 123 cyassa apuggahanath bahilina sdharapinameyassa f
eyassa fam bahilpam samisado tathpi hodi eyassa f/

Su. 124 éamagazh vakkaditigarh samagam tesiix sariranippatti /

. samagam ca anuggahanarh samagath ussisanissiso 4

1t is noteworthy that Satkhanddgama quotes these ghthds having employed
the term © bhgnidam’ suggestive of quotation, while Prejfidpandstitra does not
use any such term, In Prejfidpandsiitra they are given in a reverse order. More-
ever, the gathd occurring in the concerned siitra 122 gives the reading * lakklza‘-
‘path bhanidam®, while Prajfigpand githa 101 gives the reading * lakkbhagam
eyari’, Though the gathd occurring in the Sitra 123 and Prajfidpand githd no.
10 are identical, the reading of this gathd given by Prujiidpand is mose correct
than the one offered Safkhapddzama. 'The reading as we find in .Sa;kha&ddgqma
is in disorder and corrupt. Once again the gathd occurting in Sttra 124 and
Prajiidpand. githa 99 are one and the same but both the works give different

.Over and above the similarity of treatment we find, at various places, es be 3
readings. In this case too Prajfidpand gives correct reacing.

simifarity of expression in both the works, This suggests that they had a .
common tradition as their basis. By similarity of treatment is meant the agree- At the occasion of discussing the topic of aipa-bahutva (numeri_c?l
ment on different points and it is easily noticed at many places in both the works. _ variation ) of jiva (living beings ), the beginning of * Mahddandaya’ 1n
Hence it is not necessary for us to note ail such places where the similarity of Projadpend is as follows:—

treatment is found. But we should note the places where the similarity of  §
expression occurs. ' _ ' :

“nha bhante savvajivappebahurh mahddandayam  vattaissami-savvatthovi
gabbhavakkantiyd manussE...ceonves 7. And theend is as follows: * sajogt
visesahiya 96, sarhisiratiha visesahiyd 97, savvajivd visesahiya 98. Safra 334,

Generally we can say that both the works are composed in prose bul they

contain githds also. Out of these gathds some, it scems, should be traditional Even in Satkhandagama there occurs Mahidandaya. There its beginaing
- { Satkhandigama Book V1 contains § Céilikas, Book X, 1, Book XI, 2 and Book XII, jg - etto S_&VVaji\?c?u"nffllzﬁdé}ii}g%ao kédz.{\fvc: ?ha:;a{.{] fa\’j‘e’i;tiflh?\’z ,:ng:{l}sifﬁgi;;‘
3. fn the S 580 (Book XIV) it is ewplichly stated hat— © elio uvarimagamtho oilid jattd gabbhovakkarhtid - And its end 2§-— nigodajivi visesihiy L
nima, * ' Stitra 1-79.

2. Satkbandipama Book 1 8G.5; Book IX 84 45; Book X. 86, 1: Baok XIS i & The difference that we ind in the two expositions—one in Satkhanddgama
165; Book XII 84. 1; Bovk X1H 84, 2 ete, '., - Y ) o o . 98 divid
; , . : e Prajiapandsiitra menlions ivisions

3 The cwmployment of ithis method is noticed in Satkhapddgama from Book 1X Sii. 45 and 330&3'31:‘ in Pr a{napjmasutra - is that P ..‘}J rapanastiva = The act that 5o
to Book XV, : ; of living beings while Satkhanddgama menlions 78 dzvx_smz’is. "he fact th: me
1hid, Book | 80. 7; Book 111 Sa. 1 ete. _ i divisions are primary and some secondary should be considered to be t].ze‘reason
Ibid, Book ¥ 56. 7; Book IX Sit. 71, ' . of this difference. But the important thing is that both the works give one

164, Book 1 50 8; Book 111 Sii. 1 ote, pame! ¢ Mahidandaka® to this discussion. This suggests the common tradition,
Hid, Book VI SiL 2 (2. 4), Book VI S& ¢ (p. 145); Book X1V 0. 1. -

Ibid, Book 154, 24, 33, 3%, efc. ' 1 At other places also the word MahAdagdaka is used i Sakh See Book X1V, Si 634-
- Prajfdpandsiitra 213-224; 276-324; 326-328, ; : XL su 30, VI S8 1, p 140, 142, L

R I R
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The second Pada of Prajfdpandsiitra is ¢ Sthinapada’, Therein it is de-
scribed as to where in the Universe living beings of various types or grades—begin-
ing with those possessed of one sense-organ and ending with those who are
emancipated souls-dwell. In the chapter called © Ksetriinugama® of the second
part { Khagda ) of Sotkhanddgama this vety topic is discussed. The only
difference that we find is that Sarkhanddgama discusses this topic through points
of investigation { margandsthing ), viz. Gati etc.; while Prajfidpana discusses this
topic taking one by one varicus grades of Hving beings—{roimn those possessed of
one sense-orgdn to the liberated. In Prajfidpand, the {reatment of this topic is
lengthy while in Satkhanddgama it is brief.

in Prqjfidpand aipa-bahutvé ( numerical variation } is discussed through

various ‘ ¢nirances ’ to exposition. Therein both the living and non-living sub-

stances are treated of. Sufkhapddgama too, while trealing of the 14 stages of
spiritual evolution (gupasthnas), discusses the alpa-bahuiva of livisg beings

through various points of investigation viz. Gati ete.! This discussion contained

in Satkhandigama is deeper than the one found in Prajitdpandsiitra. Moreover,
Satkhandagama deals with this topic, purely through the points of inv'esziga_tion,
gati etc.?. According to Praffidpandsiitra the points of investigation are 26, while
according to Safkhanddgama they are 14. These 14 points of investigation, viz.
Gati etc. are common to both the works. This can be scen from the following
lists. ' ' ' _
Satkhanddgama

Prafiidpandsiitra

1 Disa® : —

2 Gat 1 Gat

3 Indriya 2 lIndriya
4 Kiya 3 Kiéya

5 Yoga 4 Yoga

6 Veda 5 Veda

7 Rasiya 6 Kasiiya

8 Ledvd i Ledya

9 Samyaktva 12 Samyaktva
10 JYisdna 7 Itdna
i} Darfana % Dardana
12 Sarhiyama 8§ Sathyama
13 Upayoga : ——

14  Ahgraka

.14 Ahiea

i Batkhamddgams, Book ¥V, P, 241 T

2 1bid, Book Vil P, 520 £,

3 In Prajiilipandsiira Pada 18 we find only 22 of ithis 26, Nos. 1, 24-26 ara left out,
see S 1259
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Prajigpand,ilira Sagkhapddgamy

15 Bhisaka —_
16 Parriita o
17 Paryipta _ e
18§ Stksma - ' o
19 Samjii : _ 13 Samini
20 Bhavassiddhika ' 11 Bhavya
21 Astikdiya -
22 Carima . _ —
23 Tiva _ —
24 Ksetra _ —
25 Bandha _ e
26 Pudgala . e

The polnt worthy of note is that at the end of this ireatment occurs, in
both the works, the * Mahfidagdaka.” {Satkha. Book VIL p. 575). Ashas
been already said, Prgjiidpand mentions in Mahadandaka, 98 divisions of living

~beings, while Satkhanddgema mentions 78, From the list given above it be.

comes clear that the poiats of iavestigation that are employed in Praffidpend
in this topic are more in number than those employed in Sarkhandagama. 'This
leads us to conclude that the treatment of the concerned topic in Projddpand

. sutgpests the fluid stage of investigation while the same in the Safhhanddgama

suggests the crystalized stage. The crystalized stage that resulted from fluid
stage is represented by 14 stages of spiritual evolution { gonasthina) 14 points
of investigation { marganfisthina } and 14 divisions of liviag beings-{ Jivasthiaza )
which are accepted in the later works,

The real thing seems to be that in the first Khanda named * Jivasthina’
the 14 points of investigation are employed in the investigation of each of the
14 stages of spiritual evolution. But in the second Khanda * Khuddibandha®
the system is changed, Therein the bandhaka { == living being } efc. are treated
of through 14 points of investigation. There the discussion is not conducted
from the point of view of gunasthéina ( keeping in view the 14 stages of gpititnal
evolution). This is the reason why the style of the treatment of this topic is
similar in both the works.

‘The sthiti { life-span ) of living beings is expounded in various ways in the
Satkhanddgama. In the Kalinugama (Book VI p. 14 f.) the kalasthiti
( life-span } of living beings is expounded through 14 dviras { points of investi-
gation ) beginning with gati. But in the Prajidpand it is discussed through
24 divisions and sub-divisions of living beings~known as 24 dandakss
{ Prajficipand, Sthitipada 1V ). :
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Azain, simifarity of {reatment in regard to avagdhand ( occupation of
space, antara { gap) ete. is found in both the works. We refrain from deal-
ing with this point. Tt will suffice to suggest that the detailed and fine com-
parison of these two works is worth uasderiaking. That is {o say, these iwo
works are the solid means to know the stages of development of thought regard-
ing living beings and Karma, . We want to draw the gitention of the scholars to
this fact. '

The fact that Niryukti githis occur in both the works suggests that
Niryukti itself’ has borrowed them from some common source, Thus it is an
interesting and even chailenging problem to find out as to which githas of
Niryukti are from the pen of Bhadrabihu—Secuior or Junior whoever he may

be--atd which are borrowed from an old tradition, see §az. Vol. XIILSG. 4-9, .

12, 13, 15, 16 etc. Avani ~31 f, Vigisg 604 F,

Moreaver, one siriking point of similarity is to be noted. In the discussion
on gatydgati { transmigration ) there occurs, in both the works, the discussion
on the acquisition of the position of Tirthanhkara, Cakravarti, Baladeva, Vasudeva.
The only difference is that Praffigpand adds two more positions viz, I\ﬁgl'xjaiika
and Ratna.  { Prafffdpand Si. 1466-68 3, Smikha VI, S, 216, 220,

Updniga Prajfidpand siitra is the work of Arya Syamidcirya. But'this does
not mean that all the material contained in it is thought out by himself, Itis
50 because his objective Was to compile and arrange in a certain way, the
maierial came down to hins from the tradition of Srute. This is the reason
why Iic has not followed the same classification of Living beings occurring in
the first Pada while discussing the points of investigation sthiti etc. The ex-
position Mof the dvAras—sthdng ete., which had been variously developed by the
former Acliryas, was before him. S0, his task was to collect and compile ail
the ideas and thoughts in proper dvdras. Though the exposition performed
in the dvdras beginning with ‘sthina’ has bearing on all the living beings,
there is no ynanimity regarding the point as to which dviras are to be treated
of {employed ) in which type of divisions of living beings. Kéeping in view
the point as to how the treatment of a particular subject can be easy, sub-
divisions of living beings to be described at the occasion of dealing with a
patticular dvira—arc determined. 1f one and the same individeal were to
describe it afier considering all the points, then it is quite possible that he might
(Eescrii?e it altogether differently, But this is not the case with Prajfidpand.
Arya Sy&ma has acquived, through tradition, the legacy of whatever the earlier
Aciryas had thought. And in Prajidpand Arya Syima collected the thoughis
and ideas arose in the tradition from time to time. If we look at Prajiidpand
from this view-point it is sothing but a systematic collection of ideas and

thoughts accumulated in tradition upto that period. This is the reason why -
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the readers were asked 10 refer to Praffidpand for complete discussion when the
Agamas were put down in writing. '
Living being and Karma (moral causation }—these are the two main
subjects dealt with in the Jaina Agamas., One trend of thinking keeps living
being in the centre while discussing various topics viz. as to how many divisions '
of living beings there are, as to how leng a living being of a particular type can
live, as to where it dwells, in which class it can take birth after death, as to how
many sense-organs it can possess, as to which sex it can have, as 1o how many
knowledges it can possess, as to which karmas it can bind, ete. Another trend of
thinking keeps Karma in the centre and discusses in the amid, different types of
Karma and their role in the spiritual evolution or degradation of a living being.
Hence this trend, keeping in view the spiritual evolution of a living being,
determines the 14 points of investigation { margagiisthina ) for the ¢xamination of
and search for the 14 stages of spiritual evolution of a living being ( gunasihina )
which are known as Jivasamisa. These 14 poinis of investigation are the differ:
ent divisions of Jiving beings due to their gati ete, .
Prajfiipand represents the first trend while old works on Karma like

- Karmaprakrti, Satkbandiigama, ete. represent the second trend. The state of

affairs being what it js, it becomes very difficult for us to determine the chrono-
logical order of these works. In the 15th Cent. and ¢ven after when the Sthana-
kaviisi tradition tried to preseat in the form of thokuda works, wriiten in

‘Gujarati the ideas and thoughts of Agamas, it presented the ‘marganiisthiinas ete,

in such a way as could be easily grasped by an ordinary reader.. And in the
Adga work pamed Sthiingfiga too a particular item is presented keeping in view
the number of its constifuents. But let us remember that even in the days of
Sthanihga the ideas relating to living beings and Karma were presented i 2 com-
plicated manner, So, style of ireatment—ie. its simplicity or otherwise—cannot
be a determining factor in fixing vp the chronological order of these works.
This is so because the nature of the style was dependent on the objective of the
suthor and not on the nature of the subject-matter—simple or subtle, Hence we
would be making a great blunder in fixing up the chronological order of
Prajidpand and Satkhapdagama if we were guided only by the fact that the treat-

ment of the subjeci-matier in the Satkhapdigame is more detailed and subtlo

than that found in Prajidpandsiira, Therefore we should tackle differently the
probiem of their chronological order, We should first study such works indepen-
“dently and only afteswards we should try o fix their chronologieal order.
According 1o both these works, literature of both these types is rooted in Disu-
vida. This means {hat innumerable Aciryas have varicusly presented the sub-
ject-matter of Dystiviida itself to achieve different ohjectives. This presentis one
more difficulty in fixing up the chronclogical order of the works on the basis of
the nature of the treatment of the subject-matier simple or subtle. If one wore
036
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not to take inle consideration all these facts he can easily—but wrongly——con-
clude that as the discussions in Praffidpand are more simple and brief thas those
in Satkhdpddgama the former is prior to the latier. But on account of the
difficuity as already pointed out it is not proper to fix Prajfidpand prior to Saf-
khanddgema.  So, we have given up this manner of fixing up ihe chronological
order of the works on the basis of the nature of their treatment. Now, it becomes

necessary for us to.employ the different method for fixing up their chropological

order. Only affer we have done so, we can utilise the argument hased on the
. pature of freatment. '

The Author of Prafiapani and His Date:—1In the original text of Prajiidpand
there oceurs mo reference to dis author.  But in the beginning, after henedictory
verses, there are two géti_aﬁs which have some connection with this problem,
Ac. Haribbadra and Ac. Malayagiri have commented on them. But they con-
sjder them to be of the nature of interpolation. These two githds mention
Arya Syima as the author of Prajidpandsidira. ‘This means that even before
the time of Ac. Haribhadra, Prajfdpand was known as a work of Arya Syama.

Ac. Malayagiri uses an epithet ¢ Bhagavan for Arya Syfma. The passages
in point are ag follows :

“bhagvin Arya SySmo’pi ittham eva sittram racayati ” ( Comm. p. 72 ).
~“bhagavin Arya-Syimikh pathati ” (Ibid, p. 47 ), *“sarvesam api prAvacanika-
siripfim matdni bbagavin -Arya Syima upadistavin ® (Ibid, p. 385). « bhaga-
vad-Arya Syiima pratipattau ¥ (Ibid, p. 3853 1 This poihts out his greatness.
From these two gdthis it becomes clear that Arya Syama belonged to Vicaka
lineage (vamsa), and was well versed in Parvadruta. In the composiiion of
Prajiidpand-siitra he had displayed his talent to such an exteat that even Aliga
and Upaiiga works recommend the readers to refer to Prajfigpand for detailed
discussions on various subjects,

The Nandisitra Paftdvali enumerates the pames beginning from Sudharma.
“There the eleventh nasmne is of Arya Syima. The actual words of the Paitdvali
are : “ varidimo hiirlyah simajjar, *’  Thus according to this Pajiivali he
belonged to Haritagotra. But the above mentioned two interpolated gathds
regard him as 23td in the line of Vicakavamhéa. Following these two giithas
Ac. Malayagiri too considers him to be 23rd in the line. Butitis to be borne
in mind that therein we are told this much that he is 23rd in the line ; thers
we find no enumeration of the names from Sudharma (o Arya Syima -

From the Pattivalis we know the fact that there were three persons bearing

the same name Kalakdcirya, 'The first Kalaka is that whose death { according

1 Al these reforences have been noted by Pt. Bechardasali iz his noie in Bhagavati-
aiitra, Pt. 11, p. 135,
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to Dharmasdgarivi Patidvalis birth according to Kharataragucchiya Pattdvali )
occurred in 376 V.N. (Le. 376 years after the death of Lord Mahivira). 'The
second Kélaka is that who destroyed the King Gardabhilla and whe flourished
in VN, 453 (== |7 years before the commencement of Vikrama Era). The
third Kalaka is that who flourished in V.N. 993 == 523 V.8.) and who changed
the day of Sarhivatsari from the 5th day of Bhidrapada to the 4th,

According to the tradition represented by the Paltdvalis the first Kalaka
and Syﬁmﬁcﬁrya, the author of Prajidpand, are identical, But in the Pait@valis
Syiimﬁcérya is not regarded as 23rd in the line while in the two githis, under
consideration, he is so regarded, Hence it becomes necessary for us to regard
the references to his number in the line as secondary, while fackling the
problem of his date. '

The third Kilaka who flourished in 593 V.N, ( = 523 V.5.) could in_ ne
way be the author of Prajiidpand because Nandi which was written before
993 V.M. (== 523 V.S. ymentions Prajfidpand in the list of Agamas,

Now what remains for us to decide is as to who out of the first two
Kalakas is identical with Syamicirya. Dr. U. P, Shah opines that, SyAmicarya
mentionped 11th in the Hoe and Kilakdcdrya, destroyer of King Gardabhills,
become identical, i the first two Kéalakas were regarded as one identical person.
In the Patiivalis where these two Kilakas are considered to be two different
persons, the date of one #s 376 V.N. and that of another i3 453. Though it is
written there that 376 V.N, is the year of birth, elsewhere it is considered to be

“the year of death.  Similarly, 453 VN, too seems most probably the year of

death { of the second Kilaka). Thus there is no long gap between the dates of
the two Kilakas. If we take 376 V.N. to be the year of birth (of the first
Kalaka ) even then there will be a gap of only 77 years between the dates of two

- Kilakas. These two Kalakas may or may not be identical bat it is certain that

Prajfidpand is a work of that Kilaka who flourished before the commencement
of Vikrama Era, - :
Yo prajiidpandsittra the exposition of the divisions of living beings is found in -

* verses instead of in prose®  And these verses occut even in the Uttarddhyvayana-

stitra and Niryukii, TFrom this it is proved that these verses are not added in
the Prajfidpandsitira after its compilation but they are included by the compiler
Limself while compiling the work. So, we can definitely say that Prajfidpand is
later than Unaerddhyayanasiira. 1% is inleresting to note that Niryukti gdehidy
oceur in Mildcdre and Sathhanddgoma, Hence it s very dificul! to decide as
to who —Junior or Senior Bhadrabihu—composed them. Bui many of them

i adyah prajf@pdnaketa indrasys agre nigodavicaravakté ‘Sydmaciryaparanimal sa tz
virdt 376 varsair jatak.
2 These verses oveur, with minor changes, in the XXXVI Chapter of Uttariidhyayana
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~ seem to be samgrahant gdrhds, current in the tradition, which afterwards, were
included in the Nirgukei by the author himseif. Thus the problem of the date
of thé Niryuktis has its own difficuity. And according to scholars, Uitarddhy-
avanasitra has gradually assamed its present form. The narrative story-part, the
didactic-pait and the philosophical part —these theee parts are noticeable in the
Utigrddhyayanasii ra. Scholars are of the opinion that these three paris are
composed at different periods of time, But it is generally held that it, assumed
its present form in 3rd-4th Ceatury B.C. And PrajAdpend, being composed after
Uwardadhyayana, should be of a later date, than that of Unarddhyavana, More-
over, this much we can definitely hold that the gathils contained in the dcd dnga-
Niryukii ( Refer to Prajiidpand Sti. p. 14, Note 1 are preserved in their original
form. It is so because therein the mention is made of the 36 names of Prilivi
{ earth ) and the number of these names is reslly 36, These very githds occur
“in the Utrarddhyasanasitira. There too 36 names are hinted at in the phrass
* bheya chattisamahiyd . Inspite of this hint or reference it cnumorates 40
names { or types) of Prihivi, Hence the question arises as to when these four
types were conceived and added to the 36.  The four types were inciuded in the
gaths but the original reference to 36 remained there side by side,  Ac. Silanka
has explained only ‘the 36 divisions mentioned in the dedrdiga-Niryukti. But
the Aedrangaciirpl enumerates 40 divisions. This ciearly proves that the addi-
tional four divisions came to be included in the 36 after the composition of the
Niryrnke, 'The siructure of the concerned g&tha shows that it is g sadgrahanpl
ghtha. In spite of this, some may raise a question as to whether this safigrabani
gatha is from the pen of the author of Niryuke or it is a traditionally current
githd which he included in the Niryukti, The possible answer to this question
is that he included the tiaditionally current githa in his work, the reason being
that it is found in the Urtarddhpayana two.

- To sum up, if Prajidpand were composed after Uttarddhyayana, then we
can copclude that it is a work belonging to the period of time Iater than 3rd-dth
Century. B C. ; that is, in that case we cannot assign it to an earlier date.

Teadition believes, on the basis of the identical meaning of the two names
that Kataks who explained Nigoda and Ac. Syama are not two different persons.
According to teadition he secured the status of Yugapradhiina in 335 V.N. and
lived upto the year 376 V.N. Now, if Pranjiidpand were the work of this Kilaks,
then it might have been composed in the period 335-376 V.N. {ie. 135-194
years, before the commencement of Vikrama Era; 78-137 B.C.}.  If we were to
consider the Niryukti o be the work of Senior Bhadrabshu and also to think
that there is & reason to believe that the Niryukti follows the Uttarddhyayana in
mentioning 36 divisions then Prajfapand is proved later than the Niryukti + and
the date of Prajiidpand is not in conflict with that of Senior Bhadrabahu because
he is believed to be earlier than Pryjfidpand.

FRATNAPANA AND SATEHANDAGAMA 45

Satkhanddgama, in its present form, is a'work of two Aciryas Puspadanta
and Bhitabali who are posterior to Dharasens who, in tura flourished sometime
after 683 V.N, From this we can safely conclude that Praffidpand is prior to
Satkhandagama, Maturity of thought, Systematic treatinent and employment of
commentarial style— all these that are Tound in Satkhanddgama are due to ils
being lately composed. Praffidpand is menlioned in the list of Agamas, given in
the Nandisiira whicl: beloags to the period of time prior to 523 V.5. Thus
even the date of Nandisitra is not in conflict with our proposed date of Prafid-
pmi;:isﬁ{m.




